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Abstract: The numerous wars, conflicts and crises
that beset our world today seem to lend support to
Samuel Huntington’s thesis of ‘the clash of
civilizations’ as put forth by his famous bookhe
Clash of Civilizations and the Remaking of World
Order. However, given the multi-ethnic, multi-
cultural and multi-religious landscapes of many
nations, accepting multiculturalism is inevitabler f
peaceful coexistence. Both China and Malaysia are
multicultural countries. This paper aims at a
comparative study of the Confucian concepHefor
‘harmony’ and the Islamic concept dalam or
‘peace’ in relation to the current and important
subject of sustainable development. There are two
aspects to the discussion: first, the key valuesgnt

in the concepts of He and Salam will be examined
and contrasted; second, their relevance and
application to the specific issue of sustainable
development will be highlighted. The paper
concludes that comparative studies of shared values
and concerns contribute towards our effort at
understanding and accepting differences and
embracing diversity which are essential for pedcefu
and enriching coexistence.
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ince September.11, the entire world seems to
be overwhelmed by terrorism and extremism.

Large scale military operations brought

thorough and destructive damage to some countries
such as the Gulf wars to Irag or the wars in
Afghanistan; some protests and conflicts within
nation are also changing the direction of its coust
destiny such as Red Shirt movement in Thailand or
the Arab Spring. Consequently, wars and conflicts
are making people more eager for peace. However,
the global destructive situation caused certain
acceptance of Samuel Huntington’s theory of “Clash
of Civilizations”.

The theory of ‘the clash of civilizations’ predidtsat
people's cultural and religious identities will bee
primary source of conflict in the post-Cold War
world. S. Huntington states: “Nation states will
remain the most powerful actors in world affairat b
the principal conflicts of global politics will otc
between nations and groups of different civilizatio
The clash of civilizations will dominate global
politics.” It implies that the fundamental reason for
future wars will be differences between civilizaiso

It also denies that multiculturalism can suppoe th
world’s sustainable development. Huntington’s
theory generated fierce criticisms from various
academic writers who have challenged his claims
empirically, historically, logically and ideologilta

1

Samuel, P,H.(1993) “the Clash of
Civilizations?".Foreign Affairs,P22—P49.
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Amartya Sen is an Indian economist who was
awarded the 1998 Nobel Memorial Prize in
Economics. He regards the theory of ‘the clash of
civilizations’ as divisive of cultural diversity. éd
states that elements of civilization usually first
emerge from a corner of the world, and then spread
across everywhere until they have some new
reflections and new function§Based on this view,
civilization should be diverse and inclusive, not
isolated and divisive. Fang Keli, the former dedn o
the graduate school of Chinese Academy of Social
Sciences, criticized the theory of ‘the clash of
civilizations’ in his articlé that the founder of the
theory is not reconciled to the decline of western
civilization’s absolute position in the world. When
Samuel Huntington called for the renewal of Western
identity for the preservation of the United Stadesl

the West', he did not emphasize dialogue and
cooperation, but began with the assumption of
conflicts between different nations.

However, it is not only conflict and confrontation
between civilizations, but also interaction and
communication. It is proven by history that the
world’s development is brought about by a
combination of both dialogues and conflicts. From
history we can see active and friendly dialogues
between different cultures and nations taking place
Conflicts also existed and will not disappear ie th
future, but it is not the only dominant featuretbé
history of civilizations. Samuel Huntington
exaggerates the negative impact of conflicts indum
history and the world’s development.

In 2001, the United Nations launched the ‘United
Nations Year of Dialogue among Civilizations’
which was a proposal from the Islamic Republic of
Iran.5 In the 56th United Nations General Assembly,
the resolution on ‘Dialogue among Civilizations’ sva
co-sponsored by 75 countries including China, and
was adopted by consensus. It is quite evident that
having dialogue between civilizations is shared by
many nations.

In 2005, the Chinese president Hu Jintao proclaimed
the theory of a ‘harmonious world’. China adheres t
an independent foreign policy of peace, a new

> Amartya., S.(2006Dur Globlization, Bei Jing
Forum.

* Fang K.L(2001). “The trend of Chinese Culture
under the economical globoliaztion”. Journal of
Graduate School of Chinese Academy of Social
Sciences . 2001. 01 ISSNLO00-2952

* Huntington, Samuel P.(1996)The Clash of
Civilizations and the Remaking of World OrdBiew
York, NY: Simon and Schuster.

security concept featuring “mutual trust, mutual
benefit, equality and win-win" for all nations, and
advocates the maintenance of cultural diversity and
multi-polar world. These main contents of the tlyeor
implies  that  multi-cultural dialogue and
communication is an important solution for the
current chaos in many aspects of global affaird,itin
can also be a means of achieving sustainable
development in order to keep our world peaceful in
the future.

He #I (Harmony, harmonization) as the fundamental
idea of Confucianism, is probably the most chedshe
ideal in Chinese civilization. It is also held biyet
Chinese government as a vital approach for her
current international relations. Fei Hsiao-Tunggeon
of the finest sociologists and anthropologists mn@a

is responsible for promoting this idea. He redefine
the idea of ‘harmony but not sameness’ in his book
within the current international contexBased on the
current international situation, he renews the
Confucian idea of He, and points out that the
relationship among different civilizations shoulé b
mutually beneficial. His explanation on the idea of
He offers a basis to approach the unity of thegmes
56 ethnic groups in China and national development.

As a typical multi-cultural country, Malaysia attta
the world not only by her exquisite tropical
rainforests but also by her multi-cultural society.
Muslims constitute the major population in Malaysia
Other main ethnic groups are Indian and Chinese.
Although these ethnic groups are completely difiere
in language, religion and culture, Malaysia’s sbcia
development is more stable and harmonious
compared to the other Southeast Asian countrids suc
as Thailand and Philippines. According to Samuel
Huntington’s theory of ‘the clash of civilizationghe
probability of conflicts occurring in Malaysia shdu

be higher than in Thailand or the Philippines. @@ t
contrary, the reality proves otherwise and social
harmony can be achieved in a multi-cultural country
In his book, Samuel Huntington also asserts that th
Confucian-Islamic civilization alliance will become
an important reason for conflicts between
civilizations in the 21st centur§.But the actual
situation is telling us that China is enjoying pefait

5 Fei, S.T.(2009).Collected works of Fei Xiaotong.
China, Nei Menggu people’s publishing house.

Samuel, S,H.(1993) “he  Clash  of
Civilizations?”.Foreign Affairs, P22---P49.



and stable development with her 56 ethnic groups, working together for a better life for all Malays&

including Muslims and non-Muslims. And in The case of China and Malaysia, provides a basis to
Malaysia, both Muslims and Chinese and the other explore the ideas Confucianism and Islam may have
ethnic groups are also living and developing togeth which can guide their people to live harmoniously

peacefully. The national program of ‘One Malaysia’ with other nations and any common values which

is an excellent example. It promotes mutual they may share.

understanding between different ethnic groups and
It is important to begin with the study of the t&aship between two Confucian ideas: H& (harmony,

harmonization) and Tondal (sameness). Samuel Huntington accepts diversitythef world. However, he

emphasizes conflicts between civilizations andakigice is either to separate or unify other cigifians to be under
the control of western civilization. Samuel Huntiolg does not consider the world’s diversity to Qriabout
Harmony (He). His solution is Tong which meansnalh-western civilizations should emulate westewilization.
His definition of harmony is the whole of the noestern world should conform to western civilizatiand be
under her control. It is clear that his theoryus forward for the sake and interest of the westesrid only.

The idea of He (harmony, harmonization) has sugpldtie Chinese civilization over two thousand ye&tarmony
but not sameness’ is its fundamental idea. He usillystranslated into English as ‘harmony’, althbug may be
more appropriately rendered as ‘harmonization’ éntain contexts. The terms appeared before Cordu@y the
end of the Western Zhou period (1046—771 BCE)Chief historiographer, Shi Tong discussed the cphog'He’
and ‘Tong'. He believed in the condition of accagtiHe’ and refusing ‘Tong'.

He said:

MREY , BN, AP MaiEcM , ReEFKMPEZ, B
B#E , RIIFR, BEETULEE, K, K KZE, LURED.

“Harmony is the law of creation, sameness canrsitfta long. Putting
different things together and balance their refattan be called as harmony.
Therefore, things could grow lushly. If putting tsame things all together,
then it soon will be abandoned. Therefore, the &@remperors mixed earth
with gold, wood, water and fire to create everytfiih

Shi Tong noted the importance of diversity, andidgsiished between diversity and sameness. Heveelithat the
unity of the world is a complex of different elenteiand reasons. By the end of the Spring and Autpemiod, in
the state of Qi, Yan Ying, further explained thiatienship between ‘He’ and ‘Tong’ in the followinganner:

He said:

NE MERRF ?2"XNE: “.EUKFK , #ERZ?ES
Bet—  #EWZz?AZFRAHER, "

The master asked: “does ‘He’ as same as ‘Tong”R ¥ad: “...if
cook water by water, who would able to eat it;ldypmusic only by one

tune, which would able to enjoy it? This is why sanass cannot be
accepted®

Yan Ying gave his own understanding of ‘He’. Yamyithought that ‘He’ means a variety of differencas be
brought to complement each other, to transformiafidence each other. Instead of following samenkasmony
between different things can create a new unity.

Based on these understanding, Confucius used theepb of ‘He’ and ‘Tong’ in the domain of interpensl
relations.

He said:

" Guo Yu. Zheng Yu. ([Ei& £1E)
8 Zuo ZhuanZhao Gong 20th year{Z (% - W/ —+4E)
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“The gentleman likes harmony but not samenesssthall man
likes sameness but not harmorly.”

Confucius believed that the gentleman is the one islgood at coordination, and can unify differieltas well into
a mutual understanding and not obey blindly. Tlemidf ‘harmony but not sameness’ in interpersogiations are
reflected in three areas: at the level of the fgntile nation and internationally.

Harmony in the family is the first concern. As thasic element of society, family harmony is theibadlar for a
healthy society. Confucius believed the key forgieg family harmony is having Xia# ( Filial piety ) and Ti'#

(love for onés brothers).

His student, Yu-zi said:

BEYSA  AUMBE, ZHME  ENC2FE,

The gentleman should hold his principle. Only whas hthe
principle could have morality. Keeping filial is erof the principles of
being Benevolencé’

Confucius asked his students to love their parent$ obey their elder brothers. For it is the waybeing a
gentleman. However, Confucius did not think thanptete obedience will bring harmony in the famHylial piety
does not only include “try your very best to takeecof your parentqdZ=E R & 8EI8H h), but also requireto offer

advice to correct parentmistake¥ZER & JLiK). To brothers, it is not enough to merely takeecaf them but

brothers should always encourage and supervise ahen“tJ1{2{2 , 441430t"* The teaching implies that

instead of complete obedience, having harmonyfemaly also requires different voices which canurelerstood
as ‘harmony but not sameness’.

The second concern is having harmony in the sthiehnincludes the relationship between the goveamat the
people and also between governor and his mini&eithe governor guiding his people, Confucius said:

IR WEREMTH ; EFY WEESTRR  EFE
NREHTAE. N2, WOsZRBALTAELR, ©

“When those above love the rites, none of the compeople will dare be
irreverent; when they love what is right, none led tommon people will dare not
to submit; when they love trustworthiness, nonthefcommon people will dare not
to show their true colors. In this way, the comnpmople from the four quarters
will come with their children strapped on their kecWhat need is there to talk
about growing crops*®

The image which Confucius described above show®at gchievement of harmony between the governdméan
people. However, Confucius mentioned that such dnesement must be with certain conditions which tre
governor must love the rites, that which is righd arustworthiness. Only then can he be trustedi®ypeople.

In the relationship between the governor and higister, Confucius emphasized the quality of intggrHe
believed it to be the guarantee for sustainingdegionship between the governor and his mini€tenfucius said:

EAM: AR, BEE, mz? "fLrxiE: CEAER LA,
FRHEAELL. "

° The AnalectsZi Lu. (i¢iE. T-#%)
The AnalectsXue Er (ii5.221)
" The AnalectsZi Lu.

12The AnalectsZi Lu. (iG1E. 7))
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“The ruler should employ the services of his sotgein accordance
with the rites. A subject should serve his rulemdoyng his utmost*?

The one who serves the governor should work witfalty to his utmost; however, it does not mean heukl

follow blindly whatever the governor orders. Corifigcbelieved that the relationship between the goveand his
minister to be more of a cooperation. The govearat his minister have different functions. Ministevill follow

his leader; however, his function is also to givlviee. His student, Zi-Lu, asked Confucius how &wve the
governor, and Confucius replied: “Do not stand aitim while, all the time, you have been dishonei him."**

In his teaching, loyalty does not mean samenesml@ashould have different ideas even when theyrafont of
the king. A great decision comes from discussioth wilifferent voices, and only a variety of ideas caake a
thoughtful consideration for building society.

The third concern is with international relatiodsis mainly reflects the ideas of opposing war andbracing
peace. There are two sides to the Confucian uradelistg on international relations. The positiveesisl to help
others from what he is good at.

“RICE, SRUMUA , SEHEMEAN"

“Now, on the other hand, a benevolent man helperstto take their stand
in that he himself wishes to take his stand, and gthers there in that he himself
wishes to get there"®

The negative side is not to impose ¢t what you do not want.

Confucius said:
BHTK, DEFA”

“Do not impose on others what you yourself do resice.™®

Student of Confucius, Zi-gong, also said:
“BERAZMERE , ERRATMEA, "

“While | do not wish others to impose on me, | lwvisot to impose on

others either

The teaching seems to talk about the relationskeipvden people, however, it is also used to dedl gisues
between countries. So the teaching can be intexgbras: | wish to live in peace, then | have todtters live
peacefully. | do not allow invasion from other ctrigs, then | will not invade other countries firBurthermore,
Confucius explained the way to prevent war. He ume@xample to discuss acceptance of diversitytaledance
between countries. Confucius said:

EfHEEL , BEER, —EXT , RETSZHBE.

“Guan Zhong helped Duke Huan became the leadeneofdudal lords and
saved the Empire from collapse. To this day, thewroon people still enjoy the
benefit of his acts.”

BANEWEE , TUEE  Eftzhtd | AT | lHE(

13 The AnalectsBa Hu. (i¢i&. /\{2)
" The AnalectsXian Wen. (i¢iE.2g[H])

> The AnalectsYong Ye.30. (itiE. ZEth) .30
8 The AnalectsWei Ling Gong. 24. (i¢1E. TRAL) .24.
The AnalectsGong Ye Chang.12 (iti&. AR E) .12
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“It was due to Guan Zhong that Duke Huan was ablthout a show of
force, to assemble the feudal lords nine timeshSuas his benevolence. Such was
his benevolence®

Confucius opposed war and this can be seen irehhings. The historical examples he used to teacktudents
indicates his emphasis on accepting diversity fdiffierent countries in order to achieve mutual ustinding. It is
obvious that having peace is the ultimate purpos@¥ery living creature in the world. In orderrealize this aim,
we need to avoid war. Confucius praised Guan Zhmwause he helped his lord to unify nine statelsowit using
military power. Furthermore, he and his lord trtedmeet the rest of the Dukes to find out the miublgective of
achieving unity.

‘Harmony but not sameness’ is not only regardechdmportant teaching for pursuing peace in the,dastis still
fully accepted by the current Chinese governmen2003, Prime Minister Wen Jiabao used the idexpdain how
to forge friendship with neighboring countries amuwv to solve international conflicts as shown ise Bpeech at
Oxford University.

The understanding of ‘harmony but not samenesalss to be found in Islamic teachings. Muslims dedi their
fundamental responsibility to God is keeping theld/in peace. The Qur'an says that Muslims aregassl to be
the Khalifa of Allah or his vicegerent on earth ahiis the consequent of accepting the oneness dfoGthe unity
of the Ultimate Reality (al-tawhid). It is importato make clear that unity in the Islamic contegesd not mean
uniformity. If God had wished to create a singldiora or people, he would have done so, whereagQinean

asserts clearly:

/.-«////;)1 ) ,,// / A /,/, z

291 gno - ‘_9 30y 3 SO
[

f@ _;«..:-rs\; 2 L':)Q’aﬂ @T:L,cjga Jé——- QLG;_;L::‘

O mankind! We created you from a single (pair) ofmale and a
female, and made you into nations and tribes, yeamay know each other
(not that ye may despise (each other). Verily tlwstnmonoured of you in the
sight of Allah is (he who is) the most righteousyofu. And Allah has full
knowledge and is well acquainted (with all things).

Seyyed Hossein Nasr, a leading Islamic thinkerJamp that “Islamic unity on the human level meategration

of diverse elements, whether they be the male ®rfémale, various ethnic groups, tribes or sodedses into a
whole, by means of a higher principf®.From this statement, we can see clearly that islamity reflects a similar
understanding with the Confucian idea of ‘harmony bot sameness’ and both Islam and Confucianiscepdc
diversity to be a condition of the world.

In the Islamic context, vicegerency presupposegasethood. Human beings cannot become participan®od’s
creative work without firstly humbling themselvesftre their Creator. Moreover, being vicegerentman beings
need to learn from God’s qualities such as Mercisddm, Generosity, Nobility and so forth. The emtivorld is
the creation of God’s Mercy (Rahmah). Consequetityng merciful towards the world instead of craeliolent
should be a part of the responsibility of God’segerent. And the term Islam itself which means ¢geéaeveals
that peace is always one of the fundamental obgstior Muslims to achieve. Unfortunately, the eatrglobal
situation of terrorism and fundamentalism veil theh of what Muslims actually believe in. Howevérgdoes not
mean the real Islamic spirit is not present or @ilappear. Every Islamic country is trying to bith a peaceful
society and harmonious relations within itself amith other countries. For example, Malaysia’'s nuouiliural

8 The AnalectsXian Wen.16.17 (i¢i&.52[[]) .16.17.
¥ The Quran49:13.
 Seyyed Hossein Nastr.(2009)slamic Unity--- the Ideal and Obstacles in the wafyits Realization “Islam,

Fundamentalism, and the Betrayal of Tradition, Bedi and Expanded” , ed. Joseph E. B. Lumbard, World
Wisdom, Inc.
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society is demonstrating to the world that Islamaiut sharing peace and love with different cuaiiions.
Different qualities from two nations are manifestigden Muslims and Chinese live together such dgetéound in
Malaysia. Borrowings from other cultures, languaged customs bring mutual understanding and bewiith
further support human and social development.

Being Khalifa Allah, Muslims have to accept the tyrof God. The way to manifest the understandintoity and
at the same time to perform their duties as Goétegerent is to find peace. It does not only megreaceful
society but also inner peace which balances artkeguthe various tendencies of the soul and thoughte mind.
The Islamic concept of peace can be understodurée taspects.

Firstly, Islam adheres to cultural pluralism anghogpes divisiveness.

In the process of attaining peace, Islam asks Mhssto communicate with different civilizations wittie condition
of bringing justice. Islam opposes the situatioroné culture dominating the world. Also, Islam opg® conflicts
among civilizations. Muslims must accept and woikhvthe differences of religions, race, skin cojdeguages
and ways of thinking among human beings. As ité&ntioned in the Qur'an:

“If thy Lord had so willed, He could have made miawckone people: but
they will not cease to dispute. Except those onmwihioy Lord hath bestowed His
Mercy: and for his did He create theth”

In the face of differences of civilizations, Islatbes not encourage conflicts. On the contrary,hPAlaks Muslims
to face other nations with tolerance, wisdom aratigius speech.

The Qur'an says:

= 1&9 >, T AL - "
JASCES Pt PRI K SRS IR

.
Pl e

B b - /{,/l - }f’/ P f‘ﬁ/f_:, ':}/’4/ 2
_’&_}/_’/w’ &J.-;o' ’,AJT_,Q (_szl.-!‘) QLM\L?; ,E
> P

“Invite (all) to the Way of thy Lord with wisdom drbeautiful preaching;
and argue with them in ways that are best and grasious: for thy Lord
knoweth best, who have strayed from His Path, arttb weceive
guidance.®

The Qur'anic teachings ask Muslims to use the Bedtmost gracious ways to communicate or disputie @ther
people. It sets a condition for Muslims to be alevayodest with other nations and cultures. The Qig’apirit
reveals that harmony is the ideal state that Isteamts to establish when Muslims are with other p&ophe Qur'an
also further confirms this understanding:

% The Quran11:118—119.
%2 The Quranl6:125
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And dispute ye not with the People of the Book,emtowith means better (than
mere disputation), unless it be with those of theho inflict wrong (and injury):
but say, "We believe in the revelation which hasiealown to us and in that which

came down to you; Our Allah and your Allah is oaed it is to Him we bow (in
Islam).?®

The world is created with diversity which is a truepeated many times in the Qur'an. So, theraicgytwill be
differences between Muslims and other peoples metraus aspects. For Muslims to see the onenessdfsxo
accept the diversity of the world, at the same timdelieve in the unity of creation and its in@atedness. As
God’s vicegerent, it is an obligation for Muslins $eek the common ground to establish dialogue wfitter
civilizations and to accept that all human beinmggpite of differences in race, culture and religicome “from the
same God” as asserted by the Quranic verse abiduéual understanding and peaceful coexistence garlyl
enjoined and conflicts are allowed only if injusyinflicted upon the Muslims.

In the process of attaining peace, Islam acceptsrsity of civilizations. However, the ultimate pose is to
communicate with other nations on a shared commoungl in order to become an integrated whole. If}afieves
that only by realizing unity in the face of divaysihat peace and harmony can be achieved.

Secondly, Islam is against enmity and conflicts engins Muslims to care for other human beings.

The Qur’'an says:

CAIAEE S e Gl el o5

,/;..\ > »f A Fas 0 A T /// o) E s oS
(OS:J O (ot

PRV YICE \y’u 2o 9By

@\_.) LU AT

“Fighting is prescribed for you, and ye dislike But it is possible that ye
dislike a thing which is good for you, and thatlgee a thing which is bad for
you. "

The Prophet of Islam said: “Do not pray to confrgatir enemy, you should ask peace from Alfaife also said
that the ugliest word is ‘war’ which clearly indiea that both from the Quran and the saying ofMessenger of
God, Islam has a strong opposition towards war.debieving peace, Muslims are asked to show mefighnis a
quality of God.

The definition of love in Islam is divided into twaarts. The first part is love towards God andRhephet of Islam.
The second part of love is towards the entire wadvldslims are required to take care of non-Muslimith justice
as demonstrated by the Prophet and the first Mustimmunity in Medina. Muslims as stated clearlythyy Qur'an
and the example of the Prophet are only allowefigtdt non-Muslims who injure them, that is out @ifsdefense
and not aggression.

2 The Quran29:46
% The Quran2:216

* Muhammad al-Bukhari. (1995)he Translation of the Meanings of Summarized SahBukhar(Muhammad M.
Khan, Trans). Kazi Pubns Inc.
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The Qur'an says:

22 <, -
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Allah forbids you not, with regard to those whohfiggou not for (your) Faith
nor drive you out of your homes, from dealing kindind justly with them:
for Allah loveth those who are just.

Islam believes that humanity comes from one anceattam who is the first man God created. Consetlyeslam

looks at the entire human race as one family. Refspm different nations, ethnic groups and tribes all brothers
and sisters from one family. No matter how différdrey are from each other, Muslims are always dskehave
the attitude of love and tolerance towards theithers and sisters.

The Qur’'an says:
S B e LS s s 27

- AR P A Nt 1
G5 353065 8 o SIS GG LSl LT EE

c =
IR < A

olrl,j‘i m;;b YA ij’

“O mankind! Reverence your Guardian-Lord, who aedagou from a single
person, created, of like nature, His mate, and ftoem twain scattered (like
seeds) countless men and womer?...”

Thirdly, the significant way of achieving peaceadde tolerant when facing different cultures.

Muslims believe there is no difficulty in communticey with other cultures even if there are obvidigtinctions in
religion.

The Qur’'an says:
P R e, K Gl a7 A
{)QQBTL’-:?("G*&Q:’JY‘&%U;:JAY&L;;L;;E

"*y/. IR T o5t

r@,/\_'_zge}o \y,()_ o Ul
“If it had been thy Lord's will, they would all habelieved,- all who are on
earth! wilt thou then compel mankind, against thelt, to believe!?®

It is also mentioned in the Qur’'an:

% The Qur'an 60:8
2" The Quran 4:1
2 The Qur'an10:99
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“Allah is our Lord and your Lord: for us (is thesponsibility for) our deeds,
and for you for your deeds. There is no contentietween us and you. Allah
will bring us together, and to Him is (our) Finab&."*

Based on the Qur’anic guidance, Muslims should ptcddgferences between human beings and to beatal@vhen
facing differences. It implies that Islam does alldw coercion in order to force others to be thmas. The Qur'anic
teachings show us that peace and harmony is basddlerance towards different cultures and racespe

uniformity by coercion will only cause more seriadissatisfaction and conflicts. God’s creation witthdiversity

implies that every nation has its advantages asdddantages and gracious and wise communicatidrhelp to

realize peaceful and meaningful relations. Mutuastt and mutual benefit will help bring about thestainable
development that is desired.

From the discussion of the Confucian and Islaméchéngs, it can be concluded that both civilizadi@dhere to
dialogue between civilizations, and both opposdlims The Confucian idea ‘harmony but not samsheaveals
its understanding of harmony which contains a diadal relationship between He (Harmony) and Taa{eness).
It is also firmly based on tolerance of culturaletiity.

In the Islamic context, unity is regarded as thestrmasic principle. Islamic unity means integratwhdiverse
elements inwardly and outwardly which bestows whegs upon the human individual. In the realm ofietpc
Islam believes that facing differences from otheltwres with tolerance is the way to achieve pe&my with a
peaceful relationship, the world can develop arsfiesn itself harmoniously.

Both the Confucian and Islamic ideas show thatmitxe is not opposed to harmony. Only by acceptimg truth
that the world is diverse in character, that reahtony between human beings can be achieved.

There are also differences between the Confuciah latamic attitude towards cultural diversity. Frotme
perspective of ideology, Confucianism has a tengeéowards secularism. The discussion of ‘He’ andrg@’ are
based mainly on human relations. As a monotheistigion, every Islamic idea is based on the refatoetween
man and God. The Confucian explanation on the dthad, is mostly about humanity, the nation andvbdd. In
the Islamic understanding, the world is basicabbparated into two parts: the Muslim community ahe hon-
Muslim community. Nevertheless, both communitieareha common ancestry in that they are the desoendé
Adam and Eve, and created by the one and sameAHal,

The Confucian idea of ‘He’ has a clear meaning asmony. Its purpose is to keep the world in a stadid
balanced condition. From the perspective of sod@atelopment, it is recognized as peace. And itaised on
acceptance and tolerance among different culturésiader this condition, conflicts will be a minmrcurrence and
not a dominant feature.

The Islamic concept of peace is based on the utatheling of Oneness of God. Islamic unity gives ¢bhacept of
peace a profound meaning in that God has createdvtilld and humanity to be diverse in nature buGas's
vicegerents on earth, Muslims have to forge andblish peace and harmony among human beings aimhsiat
the face of this diversity.

2 The Qur'an 42:15
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Therefore, both the Confucian ideas of He, andistemic concept of Salam express the spirit of lynin a
world that is clearly diverse in nature. People wimnlerstand the diversity of the world and are eégeworld

peace will certainly wish for a harmonious situatlzetween the different civilizations and find nesnce with both
the Confucian ideas of He and the Islamic Salam.

The current world is becoming a globalized villagée communication between different civilizatidesgetting
more rapid and fast paced. Thus, ensuing frictioeh misunderstanding are also increasing. Insteanleaiting and
encouraging conflicts between civilizations, we wWhouse the technologically advanced modes of conication
to establish and forge greater understanding, ctésped co-operation between nations so that wehzare a
harmonious and peaceful existence despite our rausetlifferences.
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